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THE LIFE AND SUFFERINGS OF THE HOLY MARTYRS CYPRIAN AND JUSTINA 
COMMEMORATED ON THE 2° OF OCTOBER 


In the reign of Decius (249-251) there lived 
in Antioch (of Pisidia) a certain philosopher and 
renowned sorcerer whose name was Cyprian, a na- 
tive of Carthage. Springing from impious parents, 
in his very childhood he was dedicated by them to 
the service of the pagan god Apollo. At the age 
of seven he was given over to magicians for the 
study of sorcery and demonic wisdom. At the age 
of ten he was sent by his parents, as a preparation 
for a sorcerer’s career, to Mount Olympus, which 
the pagans called the dwelling of the gods. Here 
there were a numerous multitude of idols, in which 
demons dwelled. 

On this mountain Cyprian studied all manner 
of diabolical arts: He mastered various demonic 
transformations, learned how to change the nature 
of the air, to bring up winds, produce thunder and 
rain, disturb the waves of the sea, cause damage to 
gardens, vineyards and fields, to send diseases and 
plagues upon people; and in general he learned a 
ruinous wisdom and diabolical activity filled with 
evil. In this place he saw a numberless legion of 
demons, with the prince of darkness at their head; 
some stood before him, others served him; still 
others cried out in praise of their prince, and some 
were sent into the world in order to corrupt people. 
Here he likewise saw in their false forms the pagan 
gods and goddesses, and also diverse phantoms and 
specters, the invocation of which he learned in a 
strict forty-day fast. He ate only after the setting 
of the sun, and not bread or anything else, but only 
acorns from oak trees. 

When he was fifteen years old he began to re- 
ceive lessons from seven great sorcerers; from them 
he learned many demonic secrets. Then he went to 
the city of Argos where, having served the goddess 
Juno fora time, he learned many practices of decep- 
tion from her priests. He lived also in Taurapolis 
(on the island of Icara) in the service of the goddess 
Diana; and from there he went to Sparta, where he 
learned how to call forth the dead from the graves 
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and to force them to speak by means of various 
incantations and spells. At the age of twenty, Cy- 
prian came to Egypt, and in the city of Memphis he 
learned yet greater charms and incantations. In his 
thirtieth year he went to the Chaldzans, and hav- 
ing learned astrology there, he finished his studies. 
After this he returned to Antioch, being perfect in 
all evil-doing. Thus he became a sorcerer, magician, 
and destroyer of souls, a great friend and faithful 
slave of the prince of hell, with whom he conversed 
face to face, being vouchsafed to receive from him 
great honor, as he himself testified. 

“Believe me,” he said; “I have seen the prince 
of darkness himself, for I propitiated him by sac- 
rifices. I greeted him and spoke with him and his 
ancients; he liked me, praised my understanding, 
and before everyone said: ‘Here is a new Jambres, 
always ready for obedience and worthy of com- 
munion with us!’ And he promised to make me a 
prince after my departure from the body, and for 
the course of earthly life to help me in everything. 
And he gave me a legion of demons to serve me. 
When I departed from him, he addressed me with 
these words: “Take courage, fervent Cyprian; arise 
and accompany me; let all the demonic ancients 
marvel at you.’ Consequently, all of his princes 
also were attentive to me, seeing the honor shown 
to me. The outward appearance of the prince of 
darkness was like a flower. His head was crowned by 
a crown (not an actual, but a phantom one) made 
of gold and brilliant stones, as a result of which the 
whole space around him was illuminated; and his 
clothing was astonishing. When he would turn 
to one or the other side, that whole place would 
tremble; a multitude of evil spirits of various de- 
grees stood obediently at his throne. I gave myself 
over entirely into his service at that time, obeying 
his every command.” Thus did St. Cyprian relate 
of himself after his conversion. 

From this it is evident what kind of man Cy- 
prian was: as a friend of the demons, he performed 
all their works, causing evil to people and deceiving 
them. Living in Antioch, he turned many people 
away to every kind of lawless deed; he killed many 
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with poisons and magic, and slaughtered young 
men and maidens as sacrifices for the demons. 
He instructed many in his ruinous sorcery: Some 
he taught to fly in the air, others to sail in boats 
on the clouds, still others to walk on water. By all 
the pagans he was revered and glorified as a chief 
priest and most wise servant of their vile gods. 
Many turned to him in their needs, and he helped 
them by means of the demonic power with which 
he was filled: With some he coéperated in their 
adulteries, with others in anger, enmity, revenge, 
jealousy. Already he was entirely in the depths of 
hell and in the jaws of the devil; he was a son of 
gehenna, a partaker of the demonic inheritance and 
of their eternal perdition. But the Lord, who does 
not desire the death of a sinner, in His unutterable 
goodness and His mercy which is not conquered by 
the sins of men, deigned to seek out this lost man, 
to draw out of the abyss one who was mired in the 
filth of the depths of hell, and to save him in order 
to show to all men His mercy; for there is no sin 
which can conquer His love of mankind. 

He saved Cyprian from perdition in the fol- 
lowing way. 

There lived at that time in Antioch a certain 
maiden whose name was Justina. She came from 
pagan parents; her father was a priest of the idols, 
/Edesius by name, and her mother was called 
Cledonia. Once, sitting at the window of her 
house, this maiden, who had then already reached 
womanhood, by chance heard the words of salva- 
tion out of the mouth of a deacon who was passing 
by, whose name was Praylius. He spoke of our 
Lord Jesus Christ’s becoming man, that He had 
been born of the most pure Virgin and, having 
performed many miracles, had deigned to suffer for 
the sake of our salvation, had risen from the dead 
with glory, ascended into the heavens, and sits at 
the right hand of the Father and reigns eternally. 
This preaching of the deacon fell on good soil, into 
the heart of Justina, and began quickly to bring 
forth fruit, uprooting in her the thorns of unbelief. 
Justina wished to be instructed in the Faith by this 
deacon better and more completely, but she did 
not dare to seek him out, being restrained by a 
maiden’s modesty. However, she secretly went to 
the church of Christ and, often hearing the word 


of God, with the Holy Spirit acting in her heart, 
she came to believe in Christ. 

Soon she convinced her mother of this also, 
and then brought to the faith her aged father as 
well. Seeing the understanding of his daughter 
and hearing her wise words, AEdesius reflected 
within himself thus: “The idols are made by the 
hands of men and have neither soul nor breath, 
and therefore how can they be gods?” While he 
was reflecting on this, once at night he saw during 
sleep, by Divine consent, a wondrous vision: He 
saw a great multitude of light-bearing angels, and 
in their midst was the Savior of the world, Christ, 
Who said to him: “Come to Me, and I will give 
you the Kingdom of Heaven.” 

After rising in the morning, /Edesius went with 
his wife and daughter to the Christian bishop, 
whose name was Optatus, begging him to instruct 
them in the Faith of Christ and to perform upon 
them holy baptism. At the same time he informed 
him of the words of his daughter and of the angelic 
vision which he had seen himself. Hearing this, 
the bishop rejoiced at their conversion, and having 
instructed them in the Faith of Christ, he baptized 
fEdesius, his wife Cledonia, and their daughter 
Justina; and then, having given them communion 
of the Holy Mysteries, he let them go in peace. 

When /Edesius had become strengthened in 
the Faith of Christ, the bishop, seeing his piety, 
made him a presbyter. After this, having lived 
virtuously and in the fear of God for a year and 
six months, /Edesius in holy faith came to the end 
of his life. As for Justina, she valiantly struggled 
in the keeping of the Lord’s commandments and, 
having come to love her Bridegroom Christ, she 
served Him with fervent prayers, in virginity and 
chastity, in fasting and great abstinence. But the 
enemy, the hater of the human race, seeing such a 
life, envied her virtues and began to do harm to her, 
causing various misfortunes and sorrows. 

At that time there lived in Antioch a certain 
youth named Aglaias, the son of wealthy and 
renowned parents. He lived luxuriously, giving 
himself entirely over to the vanity of this world. 
Once he saw Justina as she was going to church, 
and he was struck by her beauty. The devil instilled 


shameful intentions into his heart. Being inflamed 
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with lust, Aglaias by all means strove to gain the 
good disposition and love of Justina and by means 
of deception to bring the pure lamb of Christ to 
the defilement which he planned. He observed all 
the paths by which the maiden would walk, and, 
meeting her, would speak to her cunning words, 
praising her beauty and glorifying her; showing 
his love for her, he strove to draw her into fornica- 
tion by a cunningly-woven net of deceptions. The 
maiden, however, turned away from him and fled 
from him, despising him and not desiring even to 
hear his deceptive and cunning speeches. But the 
youth did not grow cool in his desire of her beauty, 
and he sent to her the request that she should agree 
to become his wife. 

She, however, replied to him: “My Bridegroom 
is Christ; Him I serve, and for His sake I preserve 
my purity. He preserves both my soul and my body 
from every defilement.” 

Hearing such a reply from the chaste maiden, 
Aglaiias, being instigated by the devil, became yet 
more inflamed with passion. Not being able to de- 
ceive her, he intended to seize her by force. Having 
gathered to his aid some foolish youths like himself, 
he waylaid the maiden in the path along which she 
usually walked to church for prayer; there he met 
her and, seizing her, began dragging her by force 
to his house. But she began loudly to scream, beat 
him in the face, and spat on him. The neighbors, 
hearing her wails, ran out of their houses and took 
the immaculate lamb, St. Justina, from the hands of 
the impious youth as from the jaws of a wolf. The 
disorderly youths scattered, and Aglaias returned 
with shame to his house. Not knowing what more 
to do, he decided, with the increase of impure 
lust in him, upon a new evil deed: He went to the 
great sorcerer and magician Cyprian, the priest of 
the idols, and having informed him of his sorrow, 
begged his help, promising to give him much gold 
and silver. Having heard out Aglaias, Cyprian 
comforted him, promising to fulfill his desire. “I 
will so manage,” he said, “that the maiden herself 
will seek your love and will feel passion for you even 
stronger than that which you have for her.” 

Having thus consoled the youth, Cyprian let 
him go, full of hope. Then, taking the books of 


his secret art, he invoked one of the impious spirits 


who, he was sure, could soon inflame the heart of 
Justina with passion for this youth. The demon 
willingly promised to fulfill this and proudly said: 
“This deed is not difficult for me, because many 
times I have shaken cities, crumbled walls, destroyed 
houses, caused the shedding of blood and patricide, 
instilled hatred and great anger between brothers 
and spouses, and have brought to sin many who 
have given a vow of virginity. In monks who have 
settled in mountains and were accustomed to strict 
fasting and have never even thought about the flesh, 
I have instilled adulterous lust and instructed them 
to serve fleshly passions; people who have repented 
and turned away from sin, I have converted back to 
evil deeds; many chaste people I have thrown into 
fornication. Will I really be unable to incline this 
maiden to the love of Aglaias? Indeed, why do I 
speak? I will swiftly show my powers in very deed. 
Take this powder” (here he gave him a vessel full 
of something) “and give it to this youth; let him 
sprinkle the house of Justina with it, and you will 
see that what I have said will come to pass.” 

Having said this, the demon vanished. Cyprian 
called Aglaias and sent him to sprinkle the house 
of Justina secretly with the contents of the demon’s 
vessel. When this had been done, the demon of 
fornication entered the house with the flaming 
arrows of fleshly lust in order to wound the heart 
of the maiden with fornication, and to ignite her 
flesh with impure lust. 

Justina had the custom every night to offer up 
prayers to the Lord. And behold when, according 
to custom, she arose at the third hour of the night 
and was praying to God, she suddenly felt an agi- 
tation in her body, a storm of bodily lust and the 
flame of the fire of gehenna. In such agitation and 
inward battle she remained for quite a long time; 
the youth Aglaias came to her mind, and shameful 
thoughts arose in her. The maiden marveled and 
was ashamed of herself, feeling that her blood was 
boiling as in a kettle; now she thought about that 
which she had always despised as vile. But in her 
good sense Justina understood that this battle had 
arisen in her from the devil; immediately she turned 
to the weapon of the sign of the cross, hastened to 
God with fervent prayer, and from the depths of her 
heart cried out to Christ her Bridegroom: “O Lord, 
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my God, Jesus Christ! Behold how many enemies 
have risen up against me and have prepared a net 
in order to catch me and take away my soul. But I 
have remembered Thy name in the night and have 
rejoiced, and now when they are close about me I 
hasten to Thee and have hope that my enemy will 
not triumph over me. For thou knowest, O Lord 
my God, that I, Thy slave, have preserved for Thee 
the purity of my body and have entrusted my soul 
to Thee. Preserve Thy sheep, O good Shepherd; 
do not give it over to be eaten by the beast who 
seeks to devour me; grant me victory over the evil 
desire of my flesh.” 

Having prayed long and fervently, the holy 
virgin put the enemy to shame. Being conquered 
by her prayer, he fled from her with shame, and 
again there came a calm in Justina’s body and heart; 
the flame of desire was quenched, the battle ceased, 
the boiling blood was stilled. Justina glorified God 
and sang a song of victory. 

The demon, on the other hand, returned to Cy- 
prian with the sad news that he had accomplished 
nothing. Cyprian asked him why he had not been 
able to conquer the maiden. The demon, even 
against his will, revealed the truth: “I could not 
conquer her because I saw on her a certain sign of 
which I was afraid.” 

Then Cyprian called a yet more malicious 
demon and sent him to tempt Justina. He went 
and did much more than the first one, falling upon 
the maiden with great rage. But she armed herself 
with fervent prayer and laid upon herself yet a 
more powerful labor: she clothed herself in a hair 
shirt and mortified her flesh with abstinence and 
fasting, eating only bread and water. Having thus 
tamed the passions of her flesh, Justina conquered 
the devil and banished him with shame. And he, 
like the first one, returned to Cyprian without ac- 
complishing anything. 

Then Cyprian called one of the princes of the 
demons, informed him about the weakness of 
the demons he had sent, who could not conquer 
a single maiden, and asked help from him. This 
prince of demons severely reproached the other 
demons for their lack of skill in this matter and 
for their inability to arouse passion in the heart of 
the maiden. Having given hope to Cyprian and 


promised to seduce the maiden by other means, he 
took on the appearance of a woman and went to 
Justina. And he began to converse piously with her, 
as if desiring to follow the example of her virtuous 
life and her chastity. Conversing in this way, he 
asked the maiden what kind of reward there might 
be for such a strict life and for the preservation of 
purity. 

Justina replied that the reward for those who 
live in chastity is great and beyond words, and 
that it is very remarkable that people do not in the 
least concern themselves for such a great treasure 
as angelic purity. Then the devil, revealing his 
shamelessness, began with cunning words to tempt 
her, saying: “But then how could the world exist? 
How would people be born? After all, if Eve had 
preserved her purity, how would the human race 
have increased? In truth marriage is a good thing, 
being established by God Himself; the sacred 
Scripture also praises it, saying: Let marriage be 
had in honor among all, and the bed undefiled 
(Heb. 13:4). And many saints of God also did they 
not enter into marriage, which God gave them as 
a consolation, so that they might rejoice in their 
children and praise God?” 

Hearing these words, Justina recognized the 
cunning deceiver, the devil and, more skillful than 
Eve, conquered him. Without continuing this 
conversation, she immediately fled to the defense 
of the Cross of the Lord and placed its honorable 
sign on her forehead; and her heart she turned to 
Christ her Bridegroom. And the devil immediately 
vanished with yet greater shame than the first two 
demons. 

In great disturbance, the proud prince of the 
demons returned to Cyprian who, finding out that 
he had not managed to do anything, said to him: 
“Can it be that even you, a prince powerful and 
more skillful than others in such matters, could not 
conquer the maiden? Who then among you can do 
anything with this unconquerable maiden’s heart? 
Tell me by what weapon she battles with you, and 
how she makes powerless your mighty power?” 

Being conquered by the power of God, the devil 
unwillingly acknowledged: “We cannot behold 
the sign of the Cross, but flee from it, because it 
scorches us like fire and banishes us far away.” 
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Cyprian became angry at the devil because he 
had put him to shame and, reproaching the demon, 
he said: “Such is your power that even a weak virgin 
conquers you!” 

Then the devil, desiring to console Cyprian, 
attempted yet another undertaking: He took on 
the form of Justina and went to Aglaias with the 
hope that, having taken him for the real Justina, 
the youth might satisfy his desire, and thus neither 
would the weakness of the demons be revealed, nor 
would Cyprian be put to shame. And behold, when 
the demon went to Aglaias in the form of Justina, 
the youth leaped up in unspeakable joy, ran to the 
false maiden, embraced her and began kissing her, 
saying: “How good it is that you have come to me, 
fair Justina!” 

But no sooner had the youth pronounced the 
word “Justina” than the demon immediately disap- 
peared, being unable to bear even the name of Jus- 
tina. The youth became greatly afraid and, running 
to Cyprian, told him what had happened. Then 
Cyprian by his sorcery gave him the form of a bird 
and, having enabled him to fly in the air, he sent 
him to the house of Justina, advising him to fly into 
her room through the window. Being carried by a 
demon in the air, Aglaias flew on the roof. At this 
time Justina happened to look through the window 
of her room. Seeing her, the demon left Aglaias and 
fled. At the same time, the phantom appearance of 
Aglaias also vanished and the youth, falling down, 
was all but dashed to pieces. He grasped the edge 
of the roof with his hands and, holding on to it, 
hung there; and if he had not been let down to the 
ground by the prayer of St. Justina, the impious one 
would have fallen down and been killed. 

Thus, having achieved nothing, the youth re- 
turned to Cyprian and told him of his woe. Seeing 
himself put to shame, Cyprian was greatly grieved 
and thought himself of going to Justina, trusting 
in the power of his sorcery. He turned himself into 
a woman and into a bird, but he did not manage 
to reach as far as the door of the house of Justina 
before his false appearances disappeared, and he 
returned with sorrow. 

After this Cyprian began to seek revenge for 
his shame, and by his sorcery he brought diverse 
misfortunes on the house of Justina and on the 


houses of all her relatives, neighbors and friends, 
as once the devil had done to righteous Job (Job 
1:15-19, 2:7). He killed their animals, he struck 
down their slaves with plagues, and in this way he 
brought them to extreme grief. Finally, he struck 
with illness Justina herself, so that she lay in bed and 
her mother wept over her. Justina, however, com- 
forted her mother with the words of the Prophet 
David: I shall not die, but live, and I shall tell of 
the works of the Lord (Psalm 117:17). 

Not only on Justina and her relatives, but also 
on the whole city, by God’s allowance, did Cyprian 
bring misfortune as a result of his untameable 
rage and his great shame. Plagues appeared in the 
animals and various diseases among men; and the 
rumor spread, through the activity of the demons, 
that the great sorcerer Cyprian was punishing the 
city for Justina’s opposition to him. Then the most 
honorable citizens went to Justina and with anger 
tried to persuade her not to grieve Cyprian any 
longer, and to become the wife of Aglaias, in order 
to escape yet greater misfortunes for the whole city 
because of her. But she calmed them by saying that 
soon all the misfortunes which had been brought 
about with the help of Cyprian’s demons would 
cease. And so it happened. When St. Justina prayed 
fervently to God, immediately all the demonic at- 
tacks ceased; all were healed from the plagues and 
recovered from their diseases. When such a change 
occurred, the people glorified Christ and mocked 
Cyprian and his sorcerer’s cunning, so that from 
shame he could not show himself among men and 
he avoided meeting even friends. 

Having become convinced that nothing could 
conquer the power of the sign of the cross and the 
name of Christ, Cyprian came to his senses and 
said to the devil: “O destroyer and deceiver of all, 
source of every impurity and defilement! Now I 
have discovered your infirmity. For if you fear even 
the shadow of the Cross and tremble at the name of 
Christ, then what will you do when Christ Himself 
comes to you? If you cannot conquer those who 
sign themselves with the sign of the Cross, then 
whom will you tear away from the hands of Christ? 
Now I have understood what a nonentity you are; 
you are not even able to take revenge! Listening 
to you, I, wretched one, have been deceived, and 
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I believed your tricks. Depart from me, accursed 
one, depart! For I must entreat the Christians 
that they might have mercy on me. I must appeal 
to pious people, that they might deliver me from 
perdition and be concerned over my salvation. De- 
part, depart from me, lawless one, enemy of truth, 
adversary and hater of every good thing!” 

Having heard this, the devil threw himself on 
Cyprian in order to kill him; attacking him, he 
began to beat and strangle him. Finding no defense 
anywhere, and not knowing how to help himself 
and be delivered from the fierce hands of the de- 
mon, Cyprian, already scarcely alive, remembered 
the sign of the Cross, by the power of which Justina 
had opposed all the demons’ power, and he cried 
out: “O God of Justina, help me!” 

Then, raising his hand, he made the sign of 
the Cross, and the devil immediately leaped away 
from him like an arrow shot from a bow. Gaining 
courage, Cyprian became bolder, and calling on the 
name of Christ, he signed himself with the sign of the 
Cross and stubbornly opposed the demon, cursing 
and reproaching him. As for the devil, standing far 
away from him and not daring to draw near to him 
out of fear of the sign of the Cross and the name of 
Christ, he threatened Cyprian in every manner, say- 
ing: “Christ will not deliver you out of my hands!” 
Then, after long and fierce attacks on Cyprian, the 
demon roared like a lion and went away. 

Then Cyprian took all his books of magic and 
went to the Christian Bishop Anthimus.  Fall- 
ing to the feet of the bishop, he entreated him to 
have mercy on him and to give him holy baptism. 
Knowing that Cyprian was a great sorcerer, feared 
by all, the bishop thought that he had come to him 
with some kind of trick, and therefore he refused 
him, saying: “You do much evil among the pagans; 
leave the Christians in peace, lest you speedily per- 
ish.” Then Cyprian with tears confessed everything 
to the bishop and gave him his books to be burned. 
Seeing his humility, the bishop instructed him and 
taught him the holy faith, and then commanded 
him to prepare for baptism; and his books he 
burned before all the believing citizens. 

Leaving the bishop with a contrite heart, Cy- 
prian wept over his sins, sprinkled ashes on his head, 
and sincerely repented, calling out to the true God 


for the cleansing of his iniquities. Coming the next 
day to church, he heard the word of God with joyful 
emotion, standing among the believers. And when 
the deacon commanded the catechumens to go out, 
declaring: “Ye catechumens depart,” and certain 
ones were already going out, Cyprian did not wish to 
go out, saying to the deacon: “I am a slave of Christ; 
do not chase me out of here.” But the deacon said 
to him: “Since you have not yet been given holy 
baptism, you must go out of the church.” 

To this Cyprian replied: “As Christ my God 
liveth, Who hath delivered me from the devil, Who 
hath preserved the maiden Justina pure, and hast 
had mercy on me — you will not chase me out of 
the church until I become a complete Christian.” 

The deacon related this to the bishop, and the 
bishop, seeing the fervor of Cyprian and his devo- 
tion to the faith of Christ, called him up and im- 
mediately baptized him in the name of the Father 
and the Son and the Holy Spirit. 

Finding out about this, St. Justina gave thanks 
to God, distributed much alms to the poor, and 
made an offering in church. And Cyprian, on the 
eighth day after his baptism, was made a reader by 
the bishop; on the twentieth day he was made sub- 
deacon, and on the thirtieth day a deacon; and in 
a year he was ordained priest. Cyprian completely 
changed his life; with every day he increased his 
struggles and, constantly weeping over his previous 
evil deeds, he perfected himself and ascended from 
virtue to virtue. Soon he was made bishop, and 
in this rank he led such a holy life that he equaled 
many great saints. At the same time he zealously 
took care of the flock of Christ which had been 
entrusted to him. St. Justina the maiden he made 
a deaconess, and then entrusted to her a convent, 
making her abbess over other Christian maidens. 
By his conduct and instruction he converted many 
pagans and acquired them for the Church of Christ. 
Thus, idol worship began to die out in that land, 
and the glory of Christ increased. 

Seeing the strict life of St. Cyprian, his concern 
for the faith of Christ and for the salvation of hu- 
man souls, the devil ground his teeth against him 
and inspired the pagans to slander him before the 
governor of the eastern region, saying that he had 
put the gods to shame, had converted many people 
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away from them, and was glorifying Christ, Who 
was hostile to their gods. And so, many impious 
ones came to the governor Eutolmius, who was 
then governing those regions, and made slanders 
against Cyprian and Justina, accusing them of be- 
ing hostile to their gods and to the emperor and 
to all authorities, saying that they were disturbing 
the people, deceiving them, and leading them in 
their footsteps, disposing them to worship the 
crucified Christ. At the same time they asked the 
governor to give Cyprian and Justina over to death 
for this. Having heard their request, Eutolmius 
commanded that Cyprian and Justina be seized and 
placed in prison. Then, setting out for Damascus, 
he took them with him in order to make judgment 
upon them. 

And when they had brought the prisoners of 
Christ, Cyprian and Justina, to him, he asked Cy- 
prian: “Why have you changed your earlier glorious 
way of life, when you were a renowned servant of 
the gods and brought many people to them?” 

St. Cyprian related to the governor how he 
had found out the infirmity and the deception of 
the demons and come to understand the power of 
Christ, which the demons feared and before which 
they trembled, disappearing from before the sign of 
the precious Cross; and likewise he explained the 
reason for his conversion to Christ, for Whom he 
declared his readiness to die. The torturer did not 
accept the words of Cyprian in his heart, but being 
unable to reply to them, he commanded that the 
saint be hung up and his body scraped, and that 
St. Justina be beaten on the mouth and eyes. For 
the whole time of the long torments they ceaselessly 
confessed Christ and endured everything with 
thanksgiving. Then the torturer imprisoned them 
and strove by kind exhortation to return them to 
idol worship. When he was unable to convince 
them, he commanded that they be thrown into a 
cauldron; but the boiling cauldron did not cause 
them any harm, and they glorified God as if they 
were in some cool place. Seeing this, one priest of 
the idols, by name Athanasius, said: “In the name 
of the god Aesculapius, I also will throw myself 
into this fire and put to shame those sorcerers.” 
But hardly had the fire touched him than he im- 
mediately died. 


Seeing this, the torturer became frightened; 
and, not desiring to judge them further, he sent the 
martyrs to the governor Claudius in Nicomedia, 
describing all that had happened to them. This 
governor condemned them to be beheaded with 
the sword. When they were brought to the place 
of execution, Cyprian asked a little time for prayer, 
so that Justina might be executed first; he feared 
that Justina would become frightened at the sight 
of his death. But she joyfully bent her head un- 
der the sword and departed unto her Bridegroom 
Christ. Seeing the innocent death of these mar- 
tyrs, a certain Theoctistus, who was present there, 
greatly pitied them and, being inflamed in his heart 
towards God, he fell down to St. Cyprian and, kiss- 
ing him, declared himself a Christian. Together 
with Cyprian he also was immediately condemned 
to be beheaded. 

Thus they gave over their souls into the hands 
of God; their bodies, however, lay for six days un- 
buried. Certain of the strangers who were there 
secretly took them and brought them to Rome, 
where they gave them to a certain virtuous and 
holy woman whose name was Rufina, a relative of 
Claudius Caesar. She buried with honor the bod- 
ies of the holy martyrs of Christ: Cyprian, Justina, 
and Theoctistus. At their graves many healings 
occurred for those who came to them with faith. 
(Their martyrdoms occurred toward the end of the 
third century—according to some, in about the 
year 268, but according to others, in 304.) 

By their prayers may the Lord heal also our 
afflictions of body and soul! Amen. 


SOME MIRACLES OF SAINTS CyPRIAN AND JUSTINA 
IN 19™ CENTURY RUSSIA 
The devout maiden R. was subjected to the same 
temptation as was once the holy Martyr Justina: 
She was pursued by a certain man who, seeing that 
all his efforts to arouse in her a mutual love for him 
remained futile, turned to a sorcerer, and with his 
help began to direct magic spells against her. Being 
forewarned about this through a faithful servant- 
woman, and beginning to feel in herself the action 
of the enemy’s power, this maiden had no one from 
whom to seek help except God, for she had no ac- 
quaintance with anyone of spiritual life. One night 
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the above-mentioned servant-woman saw a dream 
wherein a tall monk entered her lady’s room and led 
her out ina monastic garment. Soon after this, Elder 
Anthony of Optina visited this family, although he 
had not known them before. In this important visit 
was clearly expressed the providence of God for this 
family, as well as the manifest activity of demons 
... When he entered the house (as he later wrote 
this maiden), “at first I encountered a whole crowd 
of demons who with abusive language forbade me 
to enter, but the Lord drove them away ... 
though I did not know the history of your last two 
years, it was not for nothing that I advised you to 
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pray to the holy Martyr Justina the virgin, for your 
situation then was very similar to hers, as I recently 
found out, and with my whole soul I thank God 
with tears that your holy soul has been delivered from 
the nets which had caught it!” The servant-woman, 
when she saw Father Anthony, recognized that it was 
precisely he whom she had seen in her dream. 

The elder understood that the only salvation 
for this maiden was to go toaconvent. But her rela- 
tives did not wish even to hear of this, and Father 
Anthony did not find it possible or profitable to 
persuade them; and therefore he only prayed for her 
deliverance from the enemy’s nets that surrounded 
her, and by his letters strengthened her in her tor- 
ment from the invisible power of demons, which 
had been brought against her by the sorcerer ... By 
the prayers of Father Anthony, R.’s mother unex- 
pectedly gave her consent for her to enter a convent 

. However, the sorcerer boasted that he would 
drag her even out of the convent. And indeed, the 
young novice continued to feel within herself the 
action of the enemy’s power, having repose neither 
day nor night; and again she found strength in the 
prayers and counsel of Father Anthony. The young 
sufferer received final deliverance from the tempta- 
tion of the enemy that tormented her through the 
prayers of the great contemporary hierarch, now 
reposed, Metropolitan Philaret of Moscow. Once 
he appeared to her in a dream, read the 60" Psalm, 
ordered her to repeat after him all the verses of it, 
and then gave her the command to read this psalm 
daily. On awakening, she felt that the temptation 
which had been tormenting her for many years had 
completely departed from her. 


(Elder Anthony concludes his letter to this 
maiden, who was then still suffering the effects of 
her experience:) “Be full of hope. You and I, even 
lying flat in bed, will be saved by the prayers of the 
saints for us; for if the prayer of even a single saint 
can give much help, then when all the saints start 
to pray for us, without any doubt the Kingdom of 
Heaven will be ours!” 


IN 20 CENTURY GREECE 
From the time when, by the grace of God, our 
monastery was founded in 1961, our protectors, 
Saints Cyprian and Justina, have worked many 
miracles through their intercession, especially for 
those suffering from satanic influence or the effects 
of black magic. 

A few years ago, after the Sunday liturgy, while 
the abbot was still in the altar taking off his vest- 
ments, a young man, about 30 years old, came to 
one of the side doors of the iconostasis and in tears 
said: “Father, save me, help, my home is falling 
apart. I have been married 25 days now, but they 
have done something to me and I can’t get close 
to my wife. We live as brother and sister, and now 
we're so much in the grip of nerves and quarrelling, 
that if it continues, we will separate.” 

The abbot tried to calm him, and advised him 
that when he and his wife had repented of their sins, 
they should confess, and after fasting three days, 
they should come to the monastery so that a vigil 
and divine liturgy could be served in their name. 

They did as instructed, prepared and came; the 
vigil was celebrated and prayers of exorcism were 
read over them, and in the morning they left for 
home. Next Sunday the young man came to the 
monastery again, but this time full ofjoy, and he told 
with great emotion what had happened. “When 
we left here on Thursday morning, we returned 
home and found my father very disturbed. When 
I asked him what was wrong, he said: ‘Something 
fearful happened last night. While I was sleeping, 
there appeared before me a tall old man with gray 
hair and beard, who woke me up and said: “Get up, 
my child, and dig there (he showed me the exact 
place) to find your son’s magic charm.” After that 
he disappeared. I was so frightened that I stayed in 
bed waiting for it to get light.” (It is evident that 
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the tall old man who appeared was St. Cyprian, who 
went, while the vigil was being celebrated and the 
prayers being read, to the couple’s house to reveal 
to his father this demonic business.) 

The young man continued: “I asked my father 
where the old man told him to dig. He showed me, 
and forty centimeters down I found these strange 
things.” He gave the abbot a white handkerchief 
with a large knot, which proved when opened to 
contain the dust of a dead body and the couple's 


initials. Exorcisms were read over it, and the young 
man left again. Two days later the abbot saw an 
old woman kneeling and weeping before the icon 
of St. Cyprian and St. Justina. When asked what 
had happened, she replied that she was the mother 
of the young man from Aspopyrgo, and from the 
day they had come to the monastery, they had been 
completely well, and were living in great happiness. 
She had come to thank the saints, full of gratitude 
for the great gift they had given. 


Edited from a classic text previously published by Eastern Orthodox Books 


THE CALENDAR QUESTION 
Fr. Basile Sakkas 
(concluded from previous issues) 


CHAPTER FIVE 
THE OBJECTIONS OF OUR ADVERSARIES 
D. “The ‘Old-Calendarists are a Minority.” 

This, of course, is not true. Eighty per cent of the 
Orthodox still keep the Orthodox festal calendar, 
which is wrongly referred to as “old”, since noth- 
ing within the Church grows old. Just recently, 
the Bulgarian Church, under pressure from the 
Communist regime of Bulgaria, adopted the Papal 
Calendar. Clearly, the Patriarch of Bulgaria shall 
have to give answer for this action before God. We 
cannot judge the man because we do not know 
the conditions in which he finds himself. Yet, as 
a general rule, we say that the principal role of a 
patriarch consists in providing a “Yes” or a “No” 
which he must utter, perhaps, once every three or 
four centuries, and which is sufficient to change 
the face of the world. But if his role is only one 
of administration, one need not be Orthodox to 
accomplish this. We are obliged at this point to 
emphasize the responsibility which the Church of 
Greece and, especially, Archbishop Chrysostom 
Papadopoulos and Patriarch Meletius Metaxakis 
must bear; for, by the precedent which they set, 
they have given occasion and grounds to the 
Communists to impose this pestilent microbe of 
modernism on the holy Church of Bulgaria, and 
the faithful are left defenseless. 


Fr. Theodoretus, a monk of the Holy Moun- 
tain, Athos, says most justly: “When will you 
comprehend that the Ministers of Foreign Affairs of 
the different powers constitute the real patriarchs, 
and that the heads of these churches act often as 
their subordinates?” Truly, if a Local Church can 
innovate and still remain Orthodox, why cannot 
the Communist government of Bulgaria demand 
such an outlook from its own Local Church? Soon, 
the same will occur throughout all Russia and no 
one will be able to make the slightest opposition. 
This is why, despite the fact that the so-called “Pa- 
triarch of Moscow” inspired us with no confidence 
whatever, we nonetheless agreed with his protest 
over the events of 1967, when the civil authorities 
of Greece forcefully removed the rightful Arch- 
bishop of Athens, Chrysostom (who never signed 
a resignation, even as a formality) and imposed 
upon the Greek Church the present Archbishop 
Hieronymus, over whose head hangs the penalty 
of deposition and excommunication as prescribed 
by the 30th Apostolic Canon. 

Inasmuch as Greece is still a free state, it must 
resist this contrivance of the civil authorities; 
whereas now, to the contrary, by its silence it simply 
justifies the hangmen of the Kremlin and the perse- 
cutors of the holy Russian Church; for what sort of 
logic permits the civil authorities of the “right” to 
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meddle in the life of the Church and not those of 
the “left”? The issue, therefore, degenerates from a 
theological and religious level to a merely political 
one. For this reason, the response of the hierarchy 
of the Greek Church to the enslaved “Patriarch 
of Russia” can be summed up in more or less the 
following words: “You should mind your own 
business, because your situation is worse.” This is 
neither Orthodox, nor just, nor fraternal. 

As regards the relation between Church and 
State, in the Papacy we have the “Papo-cesarist” 
system, and in Protestantism the “Czsaro-papist” 
system, but only Orthodoxy knows the system of 
mutual aid, which is the only correct and theologi- 
cally sound system. According to this system, the 
patriarch is a citizen of the state and the emperor is 
ason of the Church. One can, of course, often see 
abuses in the Orthodox system, yet the system itself 
is Orthodox and theologically sound as compared 
to the systems of the West, which are theologically 
erroneous. It is true that the emperors or the tsars 
have often exceeded the limits of their competence; 
yet, because the system is correct — despite many 
turmoils which ensued — the Church has turned 
these abuses into blessings (see the cases of Saints 
Photius and Ignatius, Chrysostom and Arsacius). 

In the 19" century, when the Greek nation 
regained its liberty, the great Powers imposed a 
Bavarian king upon it. His name was Otto and 
his religion was papal (hence, he was not a “son of 
the Church” and the system of “mutual aid” was 
excluded). It is true that, as a man, King Otto 
did his best; yet he was ignorant of the Orthodox 
conscience; he entrusted the writing of the consti- 
tutional article concerning relations between the 
Church and state to Mauer, his Prime Minister 
(who also was not Orthodox). And he, in turn, 
found an illustrious collaborator, in the person 
of a Greek priest, Theocletus Pharmacides. This 
Pharmacides had received his education in Europe 
and his thought was exceedingly Protestant in na- 
ture; he was the obstinate enemy of the Ecumenical 
Patriarch and of Russia. Thus, in 1833, the Greek 
Church went into schism from the Ecumenical 
Patriarch (until 1850), and adopted a constitu- 
tional charter of relations between Church and 
state which was modeled on the charters of the 


Western nations. Before this time, in accordance 
with the “Byzantine” principle of mutual aid, the 
canons of the Church constituted the laws of the 
State; whereas now, the laws of the State became 
the canons of the Church. Hence, the responsi- 
bility of the Church of Greece is great, since it has 
created precedents which are to the detriment of 
the Local Churches of the same faith, and which 
are now enslaved. 

This is the reason for which St. John Chrysos- 
tom, in his commentary on the Galatians, says the 
following: “A want of zeal, therefore, in small matters 
is the cause of all our calamities; and because slight 
errors escape fitting correction, greater ones creep in. 
As in the body, a neglect of wounds generates fever, 
gangrene and death; so in the soul, slight evils over- 
looked open the door to graver ones. It is accounted 
a trivial fault that one man should neglect fasting; 
that another, who is established in the pure Faith, 
and set dissembling on account of circumstances, 
should surrender his bold profession of it; neither 
is this anything great or harmful... But if a proper 
rebuke had from the first been given to those who at- 
tempted slight perversions, and a deflection from the 
divine institutions, such a pestilence would not have 
been generated, nor such a winter have descended 
upon the Church.... A slight adulteration vitiates 
the whole” (Hom. I on the Galatians, verse 7). 

We do not deceive ourselves concerning the 
future of Official, Universal Orthodoxy. Today 
they who say that we are a minority lie shamelessly, 
but perhaps in the near future we shall truly be a 
minority. Has not our most sweet Savior warned 
us: “When the Son of Man cometh, shall he find 
faith on the earth? (Luke 18:8). Our mission does 
not consist in assuring that we maintain a major- 
ity, but in guarding our Faith undefiled, pure and 
integral. Behold, why our fathers often remind 
us of the words of Scripture concerning the “little 
flock” and the “remnant according to the election 
of grace” (Rom. 11:5). 

Let us remember well their teachings: 

“Not the multitude shall be saved but the elect 
of God” (St. Basil the Great). 

“You count the myriads, but God counts the 
saved; you, the unnumbered particles of dust, but He, 
the chosen vessels” (St. Gregory the Theologian). 
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“The Church is not limited by the multitude of 
the people, but by the Faith. The Church is there 
where one finds the True Faith” (St. Jerome). 

“Better is the just man who does the will of the 
Lord than a countless multitude of impious” (The 
Wisdom of Sirach). 

“Even if they persist in their heresy and are 
able to beguile the simple and the ignorant, and 
though they lead about a throng and assemble 
the multitudes, yet they are outside the sacred 
boundaries of the Church. On the other hand, 
even if very few persevere in piety and Orthodoxy, 
they are the Church, and the supreme authority 
and the protection of the ecclesiastical institutions 
lies with them. Even if they must suffer for piety, 
this will be a cause of eternal joy for them and the 
salvation of their souls” (St. Nicephorus, Patriarch 
of Constantinople). 

“Truth can be shut up and bound, but it can- 
not be vanquished; for Truth is satisfied even if its 
adherents are few, and it does not fear the multi- 
tude of its adversaries” (from the Dodecabiblus, of 
Dositheus of Jerusalem). 

Not only do the innovators deride us because 
we area “minority”, but also because of our position 
in the Church, because of our simplicity as regards 
education and because of our social level. How- 
ever, the Tradition of the Orthodox never takes 
such arguments into consideration, and nowhere 
is it written that one must be a bishop in order to 
oppose apostasy, but to the contrary: 

“It is acommandment of the Lord that we not 
remain silent when the Faith is in danger. When, 
therefore, it is a question pertaining to the Faith, 
thou hast not the right to say: Who am I? A priest, 
a magistrate, a soldier, a farmer, a beggar? Do not 
concern thyself with any of these things. Yea! shall 
even the stones cry out whilst thou art silent and 
heedless?” (St. Theodore the Studite). 

“As regards our hierarchy, if a priest or bishop 
behave improperly or think erroneously, he can be 
reproved by a simple deacon or a monk who is in 
order and thinks correctly; of such cases we have 
a multitude of examples” (St. Nicodemus of the 
Holy Mountain). 

“It is neither just, nor lawful, nor fitting for pi- 
ous men to remain silent when the laws of God are 


despised by those who seek to establish deception 
and error ... nor to obey bishops who treacherously 
incite you to do, say and think things which are not 
profitable” (St. Meletius the Confessor). 

“Take care only that your bishops are Orthodox 
and teach not doctrines which are contrary to the 
right Faith, and that they do not concelebrate with 
schismatics or heretics. Butas for the rest, it should 
be ascribed to their ignorance and to the evilness 
of the times, or to their weak volition, and they 
alone shall have to give account to God for this” 
(Patriarch Gennadius Scholarius). 

“Let the priest not err in the doctrines concern- 
ing God; as regards the rest of his affairs, thou art 
not his judge” (St. Anastasius of Sinai). 


E. Are We “Schismatics”? 

The innovating hierarchy has often attempted, in 
vain, to prove that we are schismatics and to achieve 
this end, they used encyclicals or ... the police. 
Most recently, one of their most illustrious clergy- 
men, Archimandrite Epiphanius Theodoropoulos 
(assisted by the Serbian Hieromonk Athanasius 
Gievtits, who shares his opinions) has attempted 
to prove that we are schismatics “theologically”. 
His study, therefore, was written according to pro- 
totypes of Western scholasticism and thus certain 
people were caused to stumble by it. Even the nota- 
ble publication Ecclesiasticos Agon was carried away 
by this new “ecclesiology”, invented in the midst of 
the twentieth century by Father Epiphanius. In an 
editorial, the editor of the aforementioned periodi- 
cal left it to be understood that the true Orthodox 
Christians, unjustly called “old calendarists”, are, 
as it were, “outside the Church”. 

The Archimandrite was answered by: 

1. The fathers of the Holy Mountain in a 
booklet published by the Sacred Convent of St. 
Irene Chrysobalantou. 

2. Father Theodoretus, a monk of St. Anne’s 
Skete, in two studies and a superb book entitled 
Dialogues of the Desert Concerning Ecumenism. 

3. Dr. Alexander Kalomiros of Thessalonica in 
a study and an extensive open letter in the journal 
The Voice of Orthodoxy. 

4. Our bulletin La Foi Transmise, published 


in Geneva. 
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Fr. Epiphanius was literally pulverized in the 
theological domain; yet he asked for this. In or- 
der to make himself heard, he was forced to have 
recourse to the services of judicial bailiffs in order 
to drag us into endless discussions. Yet, even this 
did not avail him. 

Truly, we separated ourselves from the innovat- 
ing hierarchy; firstly, because of the calendar change 
of 1924 where piety was flouted, and secondly, 
because the innovation had as its goal the heresy of 
ecumenism which officially became a heresy in 1964 
with the so-called “lifting of the anathemas,” the 
official joint-prayer sessions in Jerusalem, Constanti- 
nople and Rome, the official declarations of Patriarch 
Athenagoras and Patriarch Nicholas of Alexandria 
concerning the so-called “identity” of the Ortho- 
dox and the Latin Faiths, the official declaration of 
Archbishop Hieronymus that he and his synod were 
“fellow-travelers” of Athenagoras in his policies, and 
the official distribution of the sacraments to the Lat 
ins by the so-called “Patriarch of Moscow”. 

Our separation from them certainly does not 
constitute an innovation of the twentieth century. 
Even in this, we have followed the footsteps of our 
fathers and we have obeyed Tradition and all the 
history of the Church. The deposition of St. John 
Chrysostom was not as grave a matter as the inno- 
vation of the calendar and Arsacius, who ascended 
the throne “by the grace of Eudoxia,” not only 
preached no heresies, nor introduced any innova- 
tions, but was even a saint and is honored as such 
on October 11 by the Holy Church. Yet, because 
he was an “adulterer bishop”, many clergymen and 
laymen refused to accept communion from St. Ar- 
sacius: this was the “schism” of the Johnnites. St. 
John Chrysostom called the Johnnites “martyrs”, 
not because they defended his own person, nor 
because he was bitter over the loss of his throne 
and its accompanying glory, but, as we read in the 
Synaxarion of the Menaia on January 27: “They 
were ready to do and to suffer all things so that they 
might not be partakers of the transgression of those 
who dared to do these things ... and since they had 
defended the laws of the fathers and the institutions 
of the Church which were disturbed, how would it 
not have been right to call them ‘martyrs”? And 
so we ask: What council condemned St. Arsacius, 


and thereby justified the Johnnites for separating 
themselves? 

St. John Chrysostom brings forth the example 
of St. John the Forerunner in order to show that the 
believer will tolerate no transgression of the laws, 
no matter how small it might be. “John was not 
murdered for having refused to offer sacrifice to the 
idols; he was not led to a pagan altar nor dragged 
before the idols; but, because of just one statement, 
he was beheaded, that is, for saying to Herod: ‘It 
is not lawful for thee to have thy brother Phillip’s 
wife” (Mark 6:18). 

What council had condemned John Beccus 
when the people and the clergy broke off com- 
munion with him, and yet many even suffered 
martyrdom at the hands of his henchmen? Here 
we bring to mind the twenty-six fathers of the 
Monastery of Zographou who were burned alive 
and the twelve fathers of Vatopedi who preferred 
to be strangled rather than commemorate Beccus 
in the diptychs. 

What council authorized St. Maximus the 
Confessor to cut off communion with Honorius, 
the Pope of Rome, Patriarch Sergius of Constanti- 
nople, Patriarch Athanasius of Antioch and Patri- 
arch Cyrus of Alexandria when the pope and these 
three other patriarchs had been sullied by the heresy 
of the Monothelites? 

What council authorized the clergy, monks 
and laymen of Constantinople to cut off commu- 
nion with Patriarch Nestorius? And yet, behold 
how St. Cyril of Alexandria expresses himself on 
their behalf: “... 
Faith, keep yourselves undefiled and immaculate. 
Neither communicate with the aforementioned 
(Nestorius), nor accept him as a teacher if he re- 
mains a wolf instead of a shepherd.... We are in 


ever renewing in yourselves this 


communion with those among the clergy or the 
laymen who were excommunicated or deposed by 
him because of their adherence to the true Faith, 
who did not ratify his unjust judgment; nay rather, 
we praise those who suffered these things and we 
say to them: If you are reviled for the sake of the 
Lord, blessed are ye because the might of the Holy 
Spirit rests upon you” (Mansi IV). 

We could give many more examples, but this 
suffices to demonstrate that cutting offcommunion 
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with the innovators is a result of the events of 1924 
and 1964 and does not constitute a revolt, nor does 
it inaugurate a new ecclesiology. 

What took place in 1964 confirms the fears and 
anxieties over the Faith of those who took up its 
cause in 1924 and justifies their stePs. These steps 
were nothing save the application of the doctrine 
and the example of the holy fathers. 

“It is better it be governed by no one than be 
led by a wicked man” (St. Basil the Great). 

“As we walk on the unerring and life-bringing 
path, let us pluck out the eye which scandalizes; 
not the physical eye but the spiritual. That is, if a 
bishop or priest, who are the eyes of the Church, 
lives a wicked manner of life and scandalizes the 
people, it is necessary to cast him out. For, it is 
better to assemble without him in the house of 
prayer, than to be cast along with him, like Annas 
and Caiaphas, into the gehenna of fire” (Migne 
Pot. 11:1257). 

“How then does Paul say, “Obey those who 
have rule over you, and submit yourselves?’ (Heb. 
13:17). Having said above, ‘whose faith follow, 
considering the end of their life’ (v. 7), then he said, 
‘Obey those who have rule over you, and submit 
yourselves.’ What then, you say, when he is wicked 
should we obey? Wicked? In whatsense? Ifindeed 
in regard to Faith, flee and avoid him; not only if 
he be a man, but even if he be an angel come down 
from heaven” (St. John Chrysostom. Commentary 
on the Hebrews, Homily XXXIV). 

“For this reason one must flee those who preach 
compromises since they teach nothing which is 
certain, definite and fixed, but like the hypocrites, 
they vacillate between both beliefs and, giving 
way to one, they cling to another” (St. Mark of 
Ephesus). 

“No compromise is permitted in the things 
pertaining to the Faith” (St. Mark of Ephesus). 

“For these sheep are not irrational but rational 
creatures — and we say this lest at any timea lay per- 
son should say, ‘Iam asheep and nota shepherd, and 
I have no concern for myself; let the shepherd look to 
that, for he alone will be required to give an account 
for me.’ For even as the sheep that will not follow its 
good shepherd is exposed to the wolves, that is, to 
its destruction; so also the sheep which follows a bad 


shepherd is likewise exposed to unavoidable death, 
since his shepherd will devour him. Wherefore, take 
care to flee from ravaging shepherds” (/nstitutions of 
the Apostles, Vol. 8, ch. 19). 

“Tt is necessary to examine and test that which 
the teachers say. That which is in accordance with 
the Scriptures, receive; but the rest reject, and turn 
away vigorously from those who abide in such doc- 
trines” (St. Basil the Great, Against Plato, 72). 

“He who dares to take away some thing, to 
remove one syllable or disturb these things in 
some small way at any time, be he patriarch, met- 
ropolitan, bishop, clergyman, monk or layman, 
or anyone whosoever, such a one is liable to the 
penalties laid down by the holy fathers and is cast 
out of the assembly of the faithful and rejected 
from the communion of the Orthodox. For, like 
a rotten member, he is cut off from the entirety of 
the Body of the Catholic and Apostolic Church of 
Christ” (Patriarch Dositheus of Jerusalem, Tome of 
Reconciliation 41:69). 

Because Patriarch Athenagoras seeks to change 
the Paschalia completely, we remind him of the 
First Canon of the Council of Antioch: 

“Whosoever shall presume to violate the defi- 
nition of the Holy and Great Council convened 
in Nicza in the presence of His Piety, Emperor 
Constantine, most beloved of God, concerning 
the holy festival of the salutary Pascha: if they shall 
obstinately persist in opposing what was rightly 
ordained, let them be cut off from communion and 
cast out of the Church; this is said concerning the 
laity. But if any one of those who preside in the 
Church, whether he be bishop, presbyter or deacon, 
shall presume, after this decree, to exercise his own 
private judgment to the subversion of the people 
and to the disturbance of the churches, by observing 
Pascha at the same time as the Jews, the Holy Synod 
decrees that he shall thenceforth be an alien from 
the Church, as one who not only heaps sins upon 
himself, but who is also the cause of destruction 
and subversion to many; and it deposes not only 
such persons themselves from their ministry, but 
those also who after the deposition shall presume to 
communicate with them. And the deposed shall be 
deprived even of that external honor, of which the 
holy Canon and God’s priesthood partake. 


The new calendarists ask us if their sacraments 
are valid or invalid. Thus, according to what answer 
we give them, they desire to portray us as being ei- 
ther inconsistent and schismatics or as blind fanat- 
ics. Unfortunately, many have attempted to make 
premature replies and this has provoked division 
among the true Orthodox Christians. However, on 
the day of judgment, we shall not be questioned 
concerning the validity of the sacraments of the 
new calendarists but concerning whether we have 
kept the Faith unaltered. 

The witness of the Church for the last 2,000 
years is sufficient to prove that we are Orthodox 
and that the responsibility for the schism does not 
rest on us. We do not accept scholastic and ratio- 
nalistic discussions on this subject. They know the 
Scriptures; they know the canons and the fathers; 
let them examine their own position in the light 
of Tradition and let them draw their own conclu- 
sions. We simply state that in 1924 the Tradition 
of Orthodoxy was abrogated and we do not wish 
to have any relation with or responsibility for this 
abrogation and thus be called to account before the 
“dread judgment seat of Christ.” As for the rest, this 
will be revealed by God in due time (even as He 
has revealed His will in other instances). 

Next, they made us the following proposition: 
“Commemorate the innovating hierarchy of Greece 
and, at the same time, continue to observe the old 
calendar.” By this illogical means, they hoped to 
dissolve us. But, in reality, if I could concelebrate 
with those who observe the papal calendar, for 
what reason should I cleave to the Orthodox calen- 
dar? If Tradition were flouted neither by one nor 
the other, then observing the Orthodox calendar 
would simply be a question of preference; in other 
words, a question of sentimentality. Neither are 
we “Old Believers”, nor do we demand privileges, 
nor is the issue over days. 

Even if the hierarchy of Greece now returned to 
the “old” calendar, we would certainly rejoice and 
would consider this as a positive step; yet, despite 
this, it would not be possible for us to be in com- 
munion with them. Hieronymus wrote a protest 
to Athenagoras over the fact that the Bolsheviks 
permit the dispensing of the Sacraments to the 
Latins, whereas Athenagoras proclaims his “joy 


over this decision of the Russian Church” (See The 
Hellenic Chronicle 2/6/1970). Moreover, he told 
Pastor Schutz of Taizé: “You are a priest. I could 
receive the Body and Blood of Christ from your 
hands.” “I could make my confession to you.” 
Therefore, it is no longer a question of only the 
calendar, and if we tire you, Most Reverend Mas- 
ter, it is with the hope that, with the information 
provided in this memorandum, you will be able to 
report to the Holy Synod the consequences that 
have already resulted from the calendar innova- 
tion. Hence, should any parishes tomorrow sub- 
mit requests for permission to change to the new 
calendar, one could provide them with facts which 
demonstrate the danger that menaces them. 


E The Position of the Russian Church. 
When the arguments of Archimandrite Epiphanius 
Theodoropoulos collapsed like a tower made of 
playing cards, the Serb Hieromonk, Athanasius 
Gievtits, found another means to come to the aid 
of his defeated companion. He understood that the 
Synod of Metropolitan Philaret was the only conso- 
lation for the true Orthodox Christians of Greece. 
Should he be able to succeed in sowing doubts in 
the consciences of the true Orthodox Christians of 
Greece concerning the Russian Synod’s consistency 
in doctrinal matters, a split would result in the ranks 
of the true Orthodox Christians and thus, the latter 
would become a laughing stock in the eyes of the 
Greek people. With this intent, he published his 
first letter in the religious press in which he says 
the following: 


“METROPOLITAN PHILARET CONCELEBRATES...” 
To the Editor, 

Having returned to Greece after one year’s 
absence, and having learned of certain unpleasant 
things, I judge it my duty to inform your readers 
of the following, which I do out of a fervent desire 
to help souls which have been scandalized, so that 
they might avoid actions which could divide the 
Orthodox Church. The Russian Metropolitan 
Philaret, who resides in America, and his Synod of 
the Russian Church in Exile have recently begun 
to avoid having communion with Archbishop 
Iakovos and those under him as well as with the 
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Ecumenical Patriarch. However, they have main- 
tained excellent canonical relations with the clergy of 
the Serbian Church, in spite of the fact that the latter 
is in communion with the Ecumenical Patriarch. In 
fact, the Synod of Philaret is in communion, not 
only with clergy of the Serbian Church who follow 
the old calendar, but also with Serb clergymen who 
are found outside of Serbia and who, as a result, 
themselves concelebrate with Orthodox who keep 
the new calendar. To be brief, I will limit myself to 
telling you that I myself have concelebrated many 
times during the last year with clergy belonging to 
Philaret’s Synod, and on the 15" of this last June in 
Paris, I concelebrated with the Archbishop of Ge- 
neva and Western Europe, Anthony, who belongs 
to the Synod of Philaret. Let it be noted that the 
archbishop in question knew full well that I celebrate 
with the new calendar, both in Greece and outside 
of Greece, and that I commemorate the Ecumenical 
Patriarch when I serve at the Russian Institute of 
St. Sergius in Paris, despite all my opposition to 
the patriarch’s policies. Those in Greece who think 
that the Church of Greece is heretical because it 
is in communion with the Ecumenical Patriarch 
are obliged to think the same thing concerning 
the Serbian Church, which also is in communion 
with the Ecumenical Patriarch. But if the Serbian 
Church is heretical, then so is the Synod of Philaret 
which recognizes the clergy of the Serbian Church 
and concelebrates with them without hesitation; 
therefore, all those who are in communion with 
Philaret’s Synod are likewise heretical...” (The ital- 
ics are those of the author of the letter.) 

We replied in Greek to the Serbian hieromonk, 
and demonstrated the perfidiousness and hypocrisy 
of his action. Here, we shall say simply that the true 
Orthodox Christians of Greece who placed their 
hopes in our Synod were ridiculed. Thousands of 
souls who are not acquainted with the state of affairs 
in the Diaspora, as well as the Fathers of Mt. Athos, 
were scandalized, not because what Gievtits wrote 
was inexact, but because of the manner in which he 
presents the matter. This is precisely what Gievtits 
sought under the hypocritical mask of seeking to 
strengthen the “peace of the Church.” 

When Gievtits passed through Geneva, the 
Most Reverend Archbishop Anthony reprimanded 


him for his action and he promised to correct his 
error. Yet, because this man has his own ideas and 
designs, he composed a second letter in which he 
endeavors, on the one hand, to justify himself be- 
fore the Russian bishops, whom he tried to portray 
as being more or less indifferent to the problems 
which occupy us (in this present work), and on the 
other hand, to strengthen the chaos and the decep- 
tion which his first letter had created in the hearts 
of faithful Greeks. For this reason his second letter 
is worse than his first, because in his first letter the 
true Orthodox Christians are ridiculed, but in his 
second letter, the supposedly ridiculous predica- 
ment in which they find themselves is strengthened 
and confirmed by him. Furthermore, to this very 
day he concelebrates with the clergy of the Synod 
only in order to trouble the hearts of the fathers of 
the Holy Mountain. 

We do not have the intention of being silent 
concerning the instances in which the Russian 
Church has used economy. Since her position is 
so clear, we think that no one of good faith will be 
scandalized thereby. But those who have evil intent 
will be scandalized no matter what we say or do. Itis 
possible that not all agree with the economy which 
the Russian Church uses. They can, however, sub- 
mit their objections in a fraternal spirit, and these 
objections will be examined seriously, provided that 
they arise from pure and honorable motives which 
have the good of the Church as their purpose. Any 
intelligent man knows that the present day confu- 
sion by which the devil wars against the Church 
cannot be confronted in 24 hours. At times, we use 
economy in a more lenient fashion; at other times, 
in a more rigorous fashion, although it is always a 
question of the same economy. Further, any intel- 
ligent man of good intention can understand that 
because of the different conditions under which 
the two Churches (ze. the Russian Diaspora and 
the true Orthodox Christians of Greece) exist, the 
economy practiced by the Greek Church is of one 
sort, while that practiced by the Russian Church in 
the Diaspora is of another. Moreover, the Russian 
Synod’s recognition of the true Orthodox Chris- 
tians of Greece and her attitude towards Greek 
clergymen of the Diaspora who have taken refuge 


under her canonical protection, have removed all 
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doubt sown in the hearts of the faithful Greeks by 
Fr. Athanasius Gievtits’ manner of presenting the 
facts. For what comparison can there be between 
Philaret and Hieronymus? 

We must also examine whether the partial 
tolerance of the Gregorian calendar within the 
boundaries of the Russian Church in the Diaspora 
has economy or indifference as its motive. Further, 
we must examine if there exists a possible relation 
or comparison between the missionary position 
of the Russian Church in the Diaspora and the 
arbitrary action of the Greek Church in 1924. If 
it is a question concerning the salvation of souls 
and the interests of the Church, we shall practice 
economy not only in the issue of the calendar but 
also, perhaps, in matters of greater importance. 
The calendar does not constitute an end in itself. 
The salvation of souls, however, does constitute 
an end in itself! Thus, if the salvation of souls 
obliges us to make a certain condescension, clearly 
this would not be a sin. For this condescension 
is not enacted with the purpose of scorning the 
institutions of the Church, but rather, is imposed 
by necessity. St. John Chrysostom says that “God 
praises the good intention!” However, no such 
necessity existed in 1924. 

If someone does not agree with what I have 
just written concerning economy he must also 
condemn St. Basil the Great, who in times of neces- 
sity did not commemorate the Holy Spirit in his 
exclamations. But can we suspect the “Eagle of 
Cesarea” and the glory of all Cappadocia of being 
a “pneumatomachus” (i.e. an enemy of the Holy 
Spirit)? God forbid! Concerning this economy 
of St. Basil, St. Theodore the Studite writes that, 
insofar as this practice caused no “harm” in the 
Church, it was permissible to accept it. “We suf- 
fered no harm from this since we know also from 
his other words that he taught that the Holy Spirit 
is God (for the truth lies not merely in what is said 
but in what is thought); but the Church would 
have suffered great harm if, because of one man, 
the truth was persecuted ... if done but fora certain 
time, these things are not blameworthy.” Thus, 
our adversaries must first demonstrate to us that 
the economy applied to the calendar (now is not 
the time to speak of the other aspects of economy 


as practiced by the Russian Church, but the spirit 
in which it is applied remains the same) does not 
have as a goal the avoidance of a “great harm”. But 
if the intentions of the Russian Church aim at the 
salvation of souls, then, even if we do not agree with 
the manner in which they are done, we believe, 
together with St. Theodore that “these things are 
not blameworthy.” 

The difference which existed between St. Basil 
the Great and Macedonius as regards the issue of 
the Holy Spirit is the same as exists between the 
Russian Church in Exile and the Greek Church as 
regards the calendar issue. It is true, that, for mis- 
sionary reasons, the Russian Church has not only 
practiced and continues to practice economy con- 
cerning the Western calendar, but also concerning 
the Western Paschalia and the Western Rite. We 
regret this, but let those who wish to be scandal- 
ized, be scandalized, and let those who wish to 
understand, understand. 

If, for example, the Russian Church in Exile were 
to permit one of her own Russian communities to 
exchange the Orthodox calendar for the Western 
calendar, this would certainly place her on the same 
level as Archbishop Chrysostom Papadopoulos. But 
when she is confronted with communities who are, 
spiritually speaking, barbarians, Her duty is to draw 
them towards Christ and the Truth, even if she must 
condescend as regards the Western calendar and 
Paschalia “for a certain time.” 

Let him who is of good faith note the follow- 
ing well: 

1. Several years ago, the Dutch Orthodox 
Mission sought to be placed under the canonical 
jurisdiction of the Archbishop of Western Europe 
and later Archbishop of San Francisco, John of 
blessed memory. The mission was granted the use 
of the new calendar and the Western Paschalia as 
well as the Western rite. [Since this study was writ- 
ten, the Dutch Mission, headed by Bishop Jacob, has 
defected to the Moscow Patriarchate.] 

2. The French Mission which already used the 
Gregorian calendar and the Western Rite asked 
that it also be permitted the use of the Western 
Paschalia like the Dutch. Yet the same archbishop 
who granted the Western Paschalia to the Dutch 
refused it to the French. 
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3. Several years afterwards, the present Arch- 
bishop of Western Europe, the Most Reverend 
Anthony, deprived the Dutch of the Western Pas- 
chalia, which had formerly been permitted them. 

4. The French communities under the canoni- 
cal jurisdiction of the Synod (under the leadership 
of the most Reverend Abbot Ambrose) thatis, those 
of Lyons and of Paris, abandoned the Gregorian 
calendar and adopted the Orthodox calendar. 

5. Recently two Russian communities, one in 
Florida and the other in Pennsylvania, sought to 
join the Synod of Metropolitan Philaret. These 
communities were formerly under the so-called 
“Metropolia” which had permitted them to change 
to the Gregorian calendar. However, our Synod 
requested that they reject the Gregorian calendar 
and return to the Orthodox calendar. The com- 
munities did not accept this proposal, and therefore 
their request to join the Synod was also rejected. 

Hence, it is evident that the Synod knows when 
to be lenient and when to be strict in the application 
of economy. Any intelligent man will understand 
that he finds before him a true “governing of the 
household” (from the Greek ecos — “ house”, 
nomia — “governing”), where condescension and 
strictness, allowance and refusal, and permission 
“under certain conditions” are found simultane- 
ously. The spiritual benefit of the faithful is the 
purpose of every act and everywhere ascendance in 
spiritual matters can be seen. But in the case of the 
hierarchy of Greece, descendence is to be seen. It 
does not matter so much at what level one is found, 
so much as what direction he is taking. 

If one were to ask the Russian Synod in the 
Diaspora why she permits the partial usage of the 
Gregorian calendar within her jurisdiction, she 
would reply: “In order to save souls, I must some- 
times walk according to the ‘pace of little children’ 
like the patriarch Jacob” (Gen. 33:14). But ifone 
asked the same question of Chrysostom Papado- 
poulos and Meletius Metaxakis, what would they 
Was the Orthodox calendar, perhaps, 
a hindrance to the salvation of the faithful and, 


answer? 


therefore, it was necessary to change it? Behold, 
therefore, how it is possible to take true facts and 
present them from a wrong and distorted angle 
in order to give them another interpretation, ac- 


cording to the method of Fr. Athanasius Gievtits. 
[This entire apologia is in fact long since obsolete, as 
these experiments (and the use of the so-called Western 
Rite) were long ago terminated by the ROCOR Synod 
of Bishops.] 

Before they came under the jurisdiction of 
the Synod, Fr. Neketas Palassis, Fr. Panayiotes 
Carathanasis and Deacon Photius Touloumes were 
new calendarists, but now all of them follow the 
calendar of the fathers. Is there any better proof 
that the Orthodox calendar is an expression of the 
spiritual life of the Synod? 


CHAPTER SIX 
AN APPEAL TO THE Most REVEREND ARCHBISHOP VITALY 

And now, Most Reverend and Holy Master, 
you have taken such pains to learn of the conflicts 
that are taking place in our conscience. In a few 
days, the Great Council of the hierarchs of our 
holy Church will be convoked in your archdiocese, 
Most Reverend Master. We entreat you in the name 
of hundreds of thousands of faithful Orthodox 
Christians, not only Greeks, but also Rumanians, 
Russians, Bulgarians and others, to suggest to the 
Holy Council that, in accordance with Tradition, 
“following the fathers,” and in harmony with 
previous Orthodox Councils, it too condemn this 
fabrication of the West which has become the cause 
of so many evils and confusion. 

May the Holy Synod forgive us, the true 
Orthodox Christians, for all that we as men — 
who wearing the flesh and dwelling in this world 
and having fallen in many things — have done, 
whether it be by having committed evil or by having 
neglected to do good, by having done something 
hastily, or by having spoken beyond measure, or 
by having turned against someone in anger. May 
God forgive us by the prayers of the Holy Synod 
and you, Most Reverend Master, and may we, on 
the basis of a Faith that is free of innovations, make 
a new beginning according to the teaching of the 
Fathers, for the common advance of all the true 
Orthodox Christians throughout the entire world. 
So be it. Amen. 

Having my trust in your paternal assistance 
and affection, I have dared to write the present 
memorandum, praying, despite my unworthiness, 
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that the God of the heavens, by the intercessions 
of the Most Holy Mother of God, of St. Vitalius 
and of all the saints may grant you, Most Reverend 
Master, many years in His holy Church, in peace, 
safety, honor, health, length of days and rightly 
dividing the word of Christ’s Truth. 
Your Reverend Master’s obedient son, 
Fr. Basile Sakkas 
Completed in Geneva on the 4th of August, 1971, be- 
ing a Wednesday, and the feast day of the Seven Youths 
of Ephesus: Maximilian, Exacustodian, Jamblicus, 
Martinian, Dionysius, John and Antoninus. 
Attention: We have cited Metropolitan Synesius 
with proper reservations. 
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Appendix I 
UNDERSTANDING OUR CHURCH CALENDAR 
(SCIENTIFIC AND HIsToRICAL BACKGROUND) 
by the Very Rev. Boris Molchanov 


The late Very Reverend Boris Molchanov composed 
this study of the development of the civil and Church 
calendars and of the Paschalion at the end of which 
study he demonstrates profoundly the indissoluble 
bond between the Julian Calendar and the Church 
Calendar. He clearly points out why a compromise 
between the Paschalion of the Holy Church and the 
ill-conceived Gregorian Calendar is not possible. 
It will not be possible to understand the calendar 
question without carefully studying this background 
material and weighing the conclusions. 


PREFACE 
In view of the absence of popular literature about the 
Church Calendar, one must often hear how people 
who are completely incompetent in this question 


express dissatisfaction with the “stubbornness” of 
our Church hierarchy which adheres to the Julian 
Calendar and which does not desire to know all of 
its practical inconveniences — especially for our 
youth who are studying in non-Orthodox surround- 
ings. Their light-minded demands for celebrating 
our holy days at the same time as the heterodox — 
according to the Gregorian Calendar, to our sorrow 
and shame, eloquently testifies to the complete lack 
of comprehension of what a most valuable treasure 
they wish to forsake. Such incorrect evaluations of 
our calendar, subtly taking root in the conscience of 
members of our Church, can easily become great, 
catastrophic fractures for us. 

The author considers it expedient to exert his 
modest attempt at a popular explanation of our 
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Church calendar from which follows all the im- 
portance of its preservation.... As a basis for this 
work, the author has used the composition The 
Church Chronology by the learned astronomer A. 
Predtechensky of the Pulkova Observatory.... All 
the calculations and quotations are taken from the 
original edition of this book. 


1. THE LUNAR CALENDAR 

“The melancholic luminary of our nights, which 
was created, in the words of the Psalmist, ‘for times 
and seasons,’ 7.¢., for the measuring of times, very 
early attracted man’s attention to itself by the 
changes of its appearance. From time immemo- 
rial it began to serve for the measuring of periods 
of time which exceeded the full day. The use of 
the moon for this purpose was most natural and 
rational until man learned to make complex as- 
tronomical observations. To define the duration 
of time which passes between two full moons is 
incomparably more easy than to compute the 
number of days in which the sun returns again to 
the point of the same equinox or station. Thus, the 
lunar calendar was in general use in all the ancient 
Eastern countries long before the birth of Christ. 

Toward the beginning of the fourth century 
B.C., after the discovery of the 19-year cycle by 
the Greek astronomer Meton, the lunar calendar 
was already in such perfect form that it has been 
preserved without any changes up to the present 
The ancient Greeks adhered to the lunar 
year throughout their history, and the Jews adhere 
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to it even now. As a biblical calendar according to 
which our Lord Jesus Christ lived, suffered for us 
and was resurrected, the lunar chronology entered 
into the Christian Church calendar from the very 
beginning. 

The duration of the lunar month, then, was 
defined with great precision. In our Church calen- 
dar it is noted that: “each moon has 29 days and a 
half-day anda half-hour anda fifth part ofan hour,” 
i.e., 29 days, 12.7 hours or 29.52 full days. Now 
the length of the lunar month, with astronomical 
precision, is accepted as being equal to 29.530588 
full days. Such an astronomical exactness has no 
significance for the lunar calendar, since in the 
tabulating not only of days, but also of hours with 


their thousands of fractions, it would be necessary 
(with any kind of calendar) to begin each new 
month in different hours of the full day. 

“It was very natural to begin to count months 
alternately in 29 and 30 days. Itis evident that such 
an alternation of lunar months is more rational 
than our solar ones which are subject to greater 
alternation — 31, 30, 29 and 28 days, following 
one another in a completely arbitrary sequence.” 

The beginning of the lunar year is the new 
moon of the first spring month (this corresponds to 
March of the solar year. Since this new moon can 
occur on any one of the days from 1 to 29 March, 
the beginning of the lunar year seldom coincides 
with the beginning of the March solar year. The 
first spring month of the lunar year is called Nisan 
by the Jews. 

The lunar year has 12 months — odd num- 
bered ones have 30 days, even have 29 and it equals 
354 days. Being shorter by eleven days than the 
solar year, one lunar year cannot begin immediately 
following the end of the preceding one. Therefore, 
toward the beginning of the solar year, 1 March, 
there always remains a short tail of the lunar year 
as an incomplete thirteenth moon. This does not 
enter into the calculation of the given lunar year. 


2. THE SOLAR CALENDAR 

a. The Sothic Year: Learned Egyptian priest- 
astronomers began to use, in addition to the lunar 
year, another method of chronology. Already in 
deep antiquity, they established the duration of 
time between two successive floodings of the Nile 
and of two advents of the vernal equinox (which 
they calculated at a little more than 365 full days 
and six hours. The Egyptians did not trouble to 
introduce the leap year for the correcting of the 
calculation, but continued to count solar years by 
365 days.... 


equinox occurred one day later. Because of such 


Thus, every four years their vernal 


an increasing retardation of the Egyptian sothic 
year, the most pivotal day (the one on which the 
star Sirius appeared for the first time in the year and 
on which, with mathematical precision, the Nile’s 
flooding began) fell on various dates of various 
months. It returned to the date of departure only 
after 365 four-year periods. i.e., after 1,461 years. 
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But this space of time consisted of only 1460 true 
solar years. The Egyptians solved this problem by 
simply ignoring the superfluously calculated year 
and beginning all over again, thus correcting the 
error. 

b. The Julian Year: When the Romans con- 
quered Egypt, they became acquainted with the 
Egyptian chronology which was new for them. 
Julius Caesar decided to introduce it, in a more 
precise form, in Rome. Among other things, it 
was necessary to correlate the solar year with the 
position of the sun in Europe and with the Euro- 
pean seasons. “The year which was adopted by 
Julius Caesar, upon the advice of the Alexandrian 
astronomer Sosogenes, equaled 365 full days and 
6 hours. In order to maintain accuracy in dealing 
with the extra six hours, it was arranged that three 
years were counted by 365 days, but on the fourth 
year, one day was added, composed of the four six 
hour fragments which had accumulated. This ‘leap 
year’ was counted in 366 days. This arrangement 
continues to the present.” 

The new Julian chronology was accepted by the 
Egyptians who began a new calendar with the “Ac- 
tium Era”, 7.e., from the time of the battle of Actium 
at which the Romans conquered Egypt. This battle 
occurred in the last days of August — 29 August on 
the Julian calendar. It would seem that it was this 
circumstance, amongst others, which causes our 
Church calendar to be calculated according to the 
Roman indictions, beginning from 1 September. 
Therefore, our Church calendar contains within 
itself vestiges of all the developments in chronology 
from the very dawn of civilization. 


3. CONCORDANCE OF THE LUNAR 
WITH THE SOLAR CALENDAR 
a. The Lunar year in relation to the Sothic Year 
It was not necessary to possess a special talent of 
observation in order to notice that from one spring 
to another, from one flooding of the Nile to the 
other, consisted of more than 12, but less than 13 
moons, 7.é., lunar months. In order to equalize the 
calculation of lunar (shorter) years with the calcula- 
tion of solar (longer) years, the Egyptians decided to 
count the years alternately, two by twelve months, 
the third by thirteen months and the next two by 


twelve months again, and so on. In a nineteen 
year lunar period, the 8", 11%, 14%, 17" and 19% 
years were counted by 13 months. When we total 
the sum of days in such a 19 year lunar period and 
the sum of days contained in 19 years of a solar 
Egyptian calendar, then the sums are equal. Such 
an equality of days brought the beginning of the 
lunar year and the beginning of the solar year to the 
mutual order of departure, when the first month of 
the lunar year and the first month of the solar year 
began in the period of the vernal equinox. This 
system and the 19-year lunar cycle were made by 
the Greek astronomer Meton four centuries before 
the Christian era. (Achart of the 19 year lunar cycle 
is given in the original, but omitted here.) 

“Thus, when the first month of a lunar year 
coincides with the first month of the sothic year, the 
coincidence will be repeated every nineteen years, 
serving as a visible indication of the preciseness of 
the calculation by lunar years.” 

b. The Lunar Year in Relation to the Julian Year: 
Thanks to Meton, the concordance of the lunar 
year with the sothic (Egyptian solar) year was eas- 
ily accomplished. In the 19 year lunar and solar 
cycles there was contained an identical number of 
days — 6935. 

“The adaptation of the lunar calendar to the 
Julian one proved more difficult. In the 19-year 
cycle of the Julian years there were not 6935, but 
6939 full days and 18 hours.... This meant that, 
concerning the true calculation of time, the lunar 
year advanced four days while the Julian Year re- 
tarded nearly five days. Thus, ifin any year 1 Nisan 
(the first day of the lunar year) coincided with 1 
March (the first month of the Julian solar year) 
then 19 years later, 1 Nisan would occur six hours 
before the beginning of 1 March.” 

Nevertheless, it was easily observable that such 
a variation was not incessant, but occurred over a 
very small period. Indeed, in four 19-year cycles 
(76 lunar years) there are counted 27,740 days, 
but in 76 Julian solar years there are 19 days more 
(as a result of the addition of one day in each leap 
year), .¢., 27,759 days. Asa result, in 76 years, the 
lunar calculation advanced 19 days (z.¢., the vernal 
equinox took place 19 days later) while the Julian 
calendar, by the addition of 19 days in 76 years, 
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retarded the vernal equinox 19 days. Therefore, in 
76 years, the beginning of the lunar year coincides 
in precision with the beginning of the Julian one, 
so that the lunar phases, calculated by cycle, will 
occur on those very same Julian dates as they did 
76 years before. In 76 solar years, there elapses in 
precision 76 lunar and 76 Julian years. Seventy-six 
years from the time when the lunar and solar Julian 
years begin together, they will end together and just 
as one cycle, so the other. The 77 year will begin 
not only on one and the same day, but at precisely 
the same hour.... The result of the calculation of 
lunar years jointly with the Julian produces exactly 
the same result as if one had added four days, or bet- 
ter still, had added 19 days upon the completion of 
76 years. So in comparison of lunar years with solar 
Julian ones, in the Metonic cycle, it is not necessary 
to take leap years into account, but merely to count 
all 19 years as simple, .e., 365 days.” 


4, OUR CHURCH CALENDAR 

In some ancient icons of the crucifixion of the 
Son of God, one can see the depiction of the sun 
and the moon. This bespeaks the fact that both 
the lunar and solar calendars, with their unfail- 
ing mutual concordance, must participate in the 
Church’s glorification of the events of our salvation. 
In our Church calendar which wholly responds 
to our divine service rubric, both the solar and 
the lunar calculations participate simultaneously. 
Certain of the Church service books contain di- 
vine services which are performed according to 
the solar calendar (the monthly and festal menaia, 
for example), while in others, there are contained 
services which are celebrated according to the lunar 
calendar (the Lenten Triodion, Pentecostarion and 
the Octoechos). 

We reckon according to the lunar calendar 
our most important feast day, the Resurrection of 
Christ, as well as all the holy days closely bound 
to it in content and dependent upon it according 
to chronology (Great Lent with the preparatory 
weeks, Ascension of the Lord, the beginning of 
Peter’s Fast and its duration, and the whole calcula- 
tion of Pentecost). 

Since the beginning of the lunar year (1 Nisan) 
seldom coincided with the beginning of the solar 


Julian year (1 March), the feast of the Christian 
Pascha occurs on various dates of the Julian months 
of March and April. The calculations of the time 
of Pascha according to lunar and solar chronology 
became a complex science called the Paschalion. 
In this area of precise and indissoluble lunar 
concordance with Julian chronology, we have the 
unsurpassed work of the Alexandrian astronomers 
(end of the 3" century) which the Church carefully 
preserves and which is printed in some divine ser- 
vice books in the form of the Paschal Almanac. 


5. THE UNILATERAL BOND OF THE LUNAR 
CALENDAR WITH THE JULIAN IN THE OR- 
THODOX CHRISTIAN PASCHALION. 
Having studied our Paschalion, we are irresistibly 
penetrated with awe at the ingenious work of the 
Alexandrian scientists who attained, in the Pas- 
chalion, an unalterable bond of the lunar with the 
solar Julian calendar. Alexandrian astronomers of 
the third century well knew the retardation of the 
Julian calendar from the sun. Nevertheless, they 
did not reject the Julian calendar, but wisely made 
use of its errors for a stable concordance with the 
lunar year, which lies at the basis of our Paschal- 
ion. The Julian calendar remains behind the true 
solar time, and the lunar one also remains behind 
together with the Julian calendar. “The lunar year 
is found to be eternally tied to the Julian one and a 
perpetual retardation of the former from the latter 
is not possible. The lag of the Julian year is equal 
to the lag of the lunar one. The equinox retards 

equally in both chronologies.” 

The difference between the lunar and our Ju- 
lian calendar does not exceed an hour and a half 
in the lapse of a thousand years. We can see for 
ourselves how all the Paschal full-moons calculated 
for thousands of years ahead in our Paschalion fall 
precisely on all the indicated dates of the Julian 
calendar, but do not at all coincide with the Gre- 
gorian calendar. 

The unalterable tie of the lunar calendar with 
the Julian is made especially vivid by the following 
constant, periodical phenomena: we know that the 
lunar cycle equals 19 years while the solar cycle 
equals 28 years. Let us analyze these numbers by 
primary multipliers: 19=1x19; 28=4x7. What 
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happens when we cross-multiply them? 19x4=76, 
i.e., that period of 76 years upon whose lapse the 
beginning of the lunar year coincides in precision 
with the beginning of the Julian one (as shown in 
chapter three). 

Now, if we multiply 76 by 7, we arrive at 532, 
i.e., that period upon whose lapse, Pascha again 
occurs on the same days and months on which it 
was celebrated from the very beginning and during 
the whole length of the indiction. 

In view of such a stable bond of the lunar year 
with the Julian, there can be no talk of any change 
from the Julian calendar, for otherwise there would 
unavoidably occur a violation of the entire well- 
formed and harmonious system of our Paschalion 
and the introduction of a great confusion in all 
Paschal calculations. 

Sorrowfully, the light-minded experiment of 
changing the Julian calendar was made in Rome 
and now one can see its pitiful consequences. (It 
has made obedience to the holy canons, given to 
the Holy Church by the Holy Spirit, impossible 
for Rome which was forced, by the new calendar 
to abandon the canonical Paschalion). 


6. THE LATIN REFORM OF THE CALENDAR 
AND ITS CONSEQUENCES 
FOR LITURGICAL HARMONY. 

In the Vatican, in the tower of the four winds, there 
is a room which has preserved the name Sala del 
Calendaris — the Hall of the Calendar. In 1582, 
Pope Gregory XIII sat in this hall and observed with 
interest the sun’s ray which passed along the floor 
on which was drawn a line from north to south. 

At that time the Italian scientists Ignatius 
Dante, Aloysius Lilius, Christopher Clavius and 
Pietro Cicchone, convinced the pope that the 
calendar falls behind the sun and is in need of 
correction. The pope demanded proof. Then the 
scientists drew a line on the floor of the Hall of the 
Calendar, pierced the south wall for the entry into 
the room of the sun’s ray. The pope was invited 
to become visually convinced of the correctness of 
their assertions. 

They proved to be right: the days of the solstices 
and equinoxes were removed by ten full days. The 
sun itself testified to the retardation of the Julian 


calendar. The pope was convinced. In 1582, the 
reform of the calendar was passed. After October 
4, it at once became October 15. 

If, however, the knowledge of the Italian scien- 
tists of the 16" century had even approached the 
knowledge of the compilers of the Paschalion (the 
Alexandrian scientists of the 3“ century), then they 
themselves would have rejected their own plan of 
calendar reform. Unfortunately, they were far from 
the enlightenment of the Alexandrian scientists 
who already in the 3century knew very well what 
the Italian scientists came to understand only in the 
16t* century — the retardation of the calendar. 

The reform itself was instituted primitively and 
coarsely. For, instead of ordering that October 5 
would be, instead, October 15, the reform could 
have been introduced gradually and orderly over 
a forty-year span simply by not counting the leap 
year days, but considering all years to be plain for 
that forty year period. It would seem in fact that, 
thanks to such a primitive method of reform, the 
first violators of it were the reformers themselves, 
namely, the Italian astronomers who were at once 
met with various practical difficulties. How could 
they maintain the journal of their astronomical 
observations in which they had to note not only 
the days, but the hours and minutes, having cre- 
ated a gap of ten full days? How could they make 
their calculations after, by means of their reform, 
they had broken off all bonds with the uniformity 
of the former calendar? The only way out of this 
quandary would have been a return to the Julian 
calendar and a continued use of it in all calcula- 
tions with a very simple change of the results of 
their calculations obtained in the dates of the Julian 
calendar by new ciphers (z.e., the same accuracy of 
chronology would have been obtained, and unity 
of the solar and lunar chronology would not have 
been broken). 

Was it worth making a reform of the calendar 
because of the retardation in the Julian chronology? 
The most decisive opponent to the Latin reform 
turned out to be the lunar chronology which could 
not possibly have any unity with the new calendar. 
Thus the Italian reformers were forced to change 
it and the whole Paschalion. The most beautiful 
work of the Alexandrian scientists was mutilated 
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and distorted. Their ingeniously simple and precise 
system was replaced by a new and cumbersome 
system — one neither directed toward, nor attain- 
ing, the exalted aim of the former. The harmony of 
the lunar year with the solar one was violated. “The 
order of calculation of lunar cycles was changed and 
the reformers began to calculate the movements 
of the moon artificially by the introduction of an 
acceleration by one full day in 310 years. The re- 
sult was that their Pascha, in some years, coincides 
with the Jewish Passover — an event which is 
specifically condemned and forbidden by the First 
Ecumenical Council... Ifthe overly self-confident 
compilers of the new calendar, Aloysius Lilius and 
his colleagues, had troubled themselves to study 
the Jewish calendar contemporary with them, they 
would not have introduced the unfortunate lunar 
alteration.” 

The replacing of the Julian calendar by the Gre- 
gorian was like replacing a highly artistic creation 
by a crude, poorly executed wood cut. The Italian 
scientists of the 16¢/ century, with their new cal- 
endar, erected a monument to their own personal, 
self-confident ignorance. 


7. IS COMPROMISE POSSIBLE? 
The Latin reformers, as we have seen, having 
changed the solar calendar, were forced to alter the 
lunar chronology as well, and, together with the 
lunar year, to change the entire Paschalion. 

Many Orthodox Christians, while understand- 
ing the complete impossibility for the Holy Church 
to reject the lunar calendar and the canonical rules 
for celebrating Pascha, do not realize the indis- 
soluble bond of our Paschalion with the Julian cal- 
endar. Such misinformed people often speak about 
a compromise proposal: to leave our Paschalion 
unchanged, i.¢., to celebrate Pascha and all feasts 
and days bound with it, according to the lunar 
calendar; but to perform divine services according 
to the new Gregorian calendar. Such a proposal is 
strengthened by notions about the necessity for our 
school children who must study in non Orthodox 
Christian schools, to celebrate all holy days accord- 
ing to the legal vacations of the non-Orthodox, 
on the Gregorian reckoning. They do not wish 


the inconvenience of celebrating the holy days ac- 
cording to the calendar of the holy Church, which 
is not used by the secular authorities here. We 
will not argue about some of the difficulties which 
our school children face in keeping the Orthodox 
Christian holy days according to our Church 
calendar. Such difficulties are encountered, of 
course, but it is necessary not to exaggerate them. 
Jewish and Mohammedan children find it possible 
to observe their feast days without changing their 
calendar. (If even non-Christians have the cour- 
age and depth of devotion to maintain their fasts 
when others are feasting and to maintain faithfully 
their holy day chronology, what excuse could we 
possibly have for doing less?) Why is it that only 
amongst us there arise such desires to surrender our 
Julian calendar? 

Looking at the wonderful accord of the lunar 
with the Julian calendar, it can be seen that it is 
completely impossible to change the latter without 
altering the former. The sad experience of the Latin 
reform of the solar calendar, which reform could 
not avoid altering (artificially) the lunar year, must 
be a constant warning for us. 

Authors of compromising proposals cannot 
discount the completely unallowable situations 
which inevitably arise from attempts to use the 
canonical Paschalion in conjunction with the 
Gregorian calendar. An example of such a situa- 
tion occurred in 1959. In that year, Pascha was on 
April 20. Trinity Day fell on June 8 (all dates of the 
lunar year are indicated according to the dates of 
the Julian calendar). Eight days later, on June 16, 
the fast of St. Peter began and continued to the day 
of the Holy Chief-Apostles, Peter and Paul (June 
29). If the Gregorian (new) calendar was used, the 
beginning of Peter’s fast would have fallen on June 
29, the very day of the feast of Sts. Peter and Paul 
and so Peter’s fast would not have been observed 
at all. This would occur in all cases when Pascha 
falls from April 20 to 25 (OS). Peter’s fast would 
disappear under the Gregorian (new) calendar. 

The holy Church can in no way renounce the 
apostolic ordinances. 
accept the Gregorian (new) calendar, even under 


Consequently, it cannot 


compromise conditions. 


translation from the French by Holy Transfiguration Monastery, Brookline MA, 1973, reprinted by permission 


APPENDIX II 
The Appearance of the Cross near Athens in 1925 


In the early 1900's, and especially in the 1920's 
— as still today — there were strong anti-Church 
and secularist forces in power in Greece and in 
the Ecumenical Patriarchate. Among the actions 
of these powers was the forcible introduction of 
the Gregorian calendar. The Gregorian calendar 
is adequate for functions of business, the stock 
exchange, and other worldly, secular activities. 
Liturgically, however, it is practically useless, and 
even harmful. It is in no way possible to reconcile 
the Gregorian calendar with the canonical Ortho- 
dox Christian Paschalion — the determination, in 
accordance with the decrees of the First Ecumenical 
Council, of the date of Pascha, the Feast of Feasts. 
Moreover, the introduction of a Church calendar 
change by a local church created an unacceptable 
liturgical disunity within the Church itself. 

Vast numbers of the people of Greece re- 
fused to accept these anti-canonical, anti-Church 
modernisms which were being forced upon them 
by state police power. The upholders of Tradition 
suffered — and continue to suffer — persecution, 
imprisonment, and deprivation at the hands of 
secular police powers. But the spiritual eyes of 
true Orthodox Christians saw clearly even if, at the 
time, they did not completely comprehend the evil 
of the new calendar. It was a forerunner and a sign 
of the greatest heresy in the history of the world 
— Ecumenism. Many people, however, became 
confused. Some began to waver. Just as the Arians 
were in control of the worldly power in 351 and 
were able for a while to force their heresy upon the 
empire, so at this time the calendar renovationists 
controlled the worldly power of Greece. In such 
a troubled and dangerous time, the All-Merciful 
God heeded the needs of His people. 

Again, as in 351, God sent a wondrous appari- 
tion of the sign of the all-honorable Cross to seal 
the truth and put the false teachers to shame. [The 
appearance of the precious Cross in 351 took place 
during the time St. Cyril was patriarch in Jerusalem. 
The Cross reached from Golgotha to the Mount of 
Olives, and was almost two miles in length. This 
miraculous sign remained in the sky over the Holy 
City for a week. [See “The Wondrous Apparition 
of the Sign of the All-Honorable Cross Over Jeru- 


salem in 351 A.D.,” Orthodox Life, Vol. 22, No. 2 
(March-April 1972), pp. 13-17.] 

This appearance of the sign of the Cross took 
place in this manner: 

In 1925, on the eve of the feast of the Exalta- 
tion of the All-Honorable and Life-giving Cross 
of Our Savior, 14 September according to the 
Orthodox Church calendar, the all-night vigil was 
served at the Church of St. John the Theologian 
in suburban Athens. By nine o'clock that evening, 
more than two thousand of the true-Orthodox 
faithful had gathered in and around the church 
for the service, since only a few true-Orthodox 
churches had been unwittingly left open by the 
civil authorities — most had been closed. Such a 
large gathering of people could not, however, go 
unnoticed by the authorities. Around eleven PM 
the authorities dispatched a battalion of police to 
the church “to prevent any disorders which might 
arise from such a large gathering.” The gathering 
was too large for the police to take any direct action 
or arrest the priest at that time, so they joined the 
crowd of worshippers in the already over-flowing 
courtyard of the church. 

Then, regardless of the true motives for their 
presence and against their own will, but according 
to the Will which exceeds all human power, they 
became participants in the miraculous experience 
of the crowd of believers. 

At 11:30 PM, there began to appear in the 
heavens above the church, to the northeast, a bright, 
radiant Cross of light. It illuminated not only the 
church and the faithful but, in its rays, the stars of the 
clear, cloudless sky paled and the church-yard was 
filled with an almost tangible light. The form of the 
Cross itself was an especially dense light which could 
be clearly seen as a Byzantine cross with a crossbar 
toward the bottom. This heavenly miracle lasted for 
half an hour, until midnight, and then the Cross be- 
gan slowly to rise vertically, as the cross in the hands 
of the priest does in the ceremony of the elevation 
of the Cross in church. Having come straight up, 
the Cross began gradually to fade away. 


Adapted from Orthodox Life vol. XXII #2 (Mar-Apr 1972), 
pp. 18-20. Eye-witness accounts from Ta Patria (Jul-Aug-Sept 
1967), pp. 82-84. 
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Human language is not adequate to convey 
what took place during the apparition. The entire 
crowd fell prostrate upon the ground with tears and 
began to sing prayers, praising the Lord with one 
heart and one mouth. The police were among those 
who wept, suddenly discovering, in the depths of 
their hearts, a childlike faith. The crowd of believ- 
ers and the battalion of police were transformed 
into one unified flock of faithful. All were seized 
with a holy ecstasy. 

The vigil continued until 4:00 AM, when this 
human torrent streamed back into the city, carrying 
the news of the miracle because of which they were 
still trembling and weeping. 

Many of the unbelievers, sophists and renova- 
tionists, realizing their sin and guilt, but unwilling to 
repent, tried by every means to explain away or deny 
this miracle. But the fact that the form of the cross 
had been so sharply and clearly defined as that of the 
Byzantine Cross, with a crossbar at the bottom fora 
foot-rest, completely negated any attempt to explain 
it away as an accidental physical phenomenon. 

The fact that such an apparition of the Cross 
had also occurred during the height of the first great 
heresy must strike the Orthodox with an especial 
sense of the magnitude of the importance of the 
calendar question and of all that is connected with 
it. No sensible person can discuss this issue lightly, 
with secular reasoning or with worldly arguments. 
Renovationists, like the Arians in 351, are left 
without extenuation or mitigation. 


“I Too Was THERE” 

Eyewitness Accounts of the Appearance of the Cross 
over the Church of St. John the Theologian at Mt. 
Hymettus, September 14, 1925 
I was one of the men from the Police Institute who 
were sent to stop the vigil that night, some fifty 
years ago, at the country Church of St. John the 

Theologian. 

The Old Calendrists were keeping vigil there, 
because it was the eve of the feast of the Exaltation 
of the Precious Cross [according to the Church 
Calendar, not the papist! — ed./. 

Since many people had gathered — more than 
two thousand individuals — we did not attempt 
to seize the priest as we had been ordered, but we 
sat down quietly in the nearby court and waited 
for them to finish. 


At about 11:30 at night, we heard a loud and 
strange uproar coming from the shouts of the mul- 
titude. Without any delay, we ran to see what was 
happening — and we saw. The whole multitude 
of the faithful was in a state of excitement. Some 
were weeping and others, crying out “Lord, have 
mercy,” were kneeling and had turned their eyes 
toward heaven, and yet others were fainting, over- 
whelmed with great emotion. Then we too looked 
and beheld the marvel: an enormous radiant Cross, 
very high above the church, was illumining the 
whole area. At first we were seized with fear, but 
immediately we came to ourselves and, forgetting 
the purpose for which we had been sent, we fell to 
our knees and wept like little children. 

Of course, it is superfluous for me to tell you 
that, filled with emotion, we attended the rest of 
the vigil to the end — no longer as persecutors, but 
as faithful Christians. In the morning when we 
returned to the Institute, we told everyone about 
the great marvel which we had been deemed worthy 
to see. Afterwards there was an investigation and 
all of us swore under oath that we had seen the 
precious Cross clearly, high in the sky. 

John D. Glymis, retired police officer, 
78 years of age, 

73 Aristotle Street 

Peristeri (a suburb of Athens) 


On that night in 1925 when the Precious Cross 
appeared, I was making the last run with the tram 
which I was operating. I had reached Omonoia and 
was going around the square when I saw everyone 
looking up toward heaven and crying, “Look! — 
the Cross! — the Cross!” Immediately I stepped 
on the brakes and stopped the vehicle. I stuck my 
head out the tram’s door and I, the unworthy one, 
also saw the precious Cross of our Lord — may 
His name be glorified; it was shining over Mount 
Hymettus. I don’t remember how long this lasted. 
I know only one thing — the precious Cross which 
I saw that night turned me into a different man. 
Since then, everyone in my family has become a 
faithful child of the Church of the True Orthodox 
Christians. 
Athanasios Primals 
retired tram conductor, 80 years of age 
17 Kavales Street 
Nicza (a suburb of Athens) 


AN ANONYMOUS CONFESSOR 
WHOSE MEMORY THE CHURCH CELEBRATES ON THE 315" OF OCTOBER 


This saint was in his prime at the time of Julian 
the Apostate, 361 A.D. He was the son of a priest 
of the idols and was raised up in iniquity. While still 
a youth he espoused the Faith in the following man- 
ner: There was a certain lady, famous for her piety 
and an ordained deaconess. She was also a friend of 
the saint's mother. Whenever the latter visited the 
pious lady with her young son, she greeted her and 
her son and encouraged him to accept the Faith of 
our Lord. His mother was laid to rest prematurely, 
however, and the youth went to the pious deacon- 
ess and received the usual instruction. He accepted 
her advice readily and asked her in what way he 
might be able to escape the clutches of his father's 
sect — idolatry — and enjoy her own teachings. She 
said to him: “My son, you should turn away from 
your father and you must accept God, his Creator 
and yours. And you must go to a certain city where 
you will be able to elude and escape the hands of 
the impious king.” And the devout lady promised 
that she would take all the necessary steps to bring 
this to pass. 

The youth said: “I wish to come forth and sur- 
render my soul into your hands.” A few days later, 
Julian went to Daphne, a suburb of Antioch, for he 
had planned to celebrate a festival in honor of the 
demons and to hold a banquet afterwards open to 
all. In his company was the father of the youth who 
followed the king, as he was a priest; and along with 
him he took his son who, with his brother, was an 
attendant and sprayed the king's table with rose 
water. For seven days they celebrated at Daphne. 
On the first day, the youth stood before the table of 
the king and sprayed the sumptuous banquet filling 
the food with the “defilement” of the demons, and 
then he fled from Daphne with all speed and went to 
Antioch where he came upon the wonderful deacon- 
ess and said to her: “Behold, I stand before you as 
I pledged, and I did not go back on my word. You 
therefore assume responsibility for the salvation of 
my soul and my life and fulfill your promise.” 

Immediately the outspoken lady took the young 
boy and led him to the man of God, Meletius of 
Antioch, who bade him to stay for the time being at 


the same house as he did. Meanwhile, the youth's 
father combed the streets of Daphne in search of his 
son. He went to Antioch too, and searched the streets 
and alleyways, peering at every corner with the hope 
of finding his beloved son. Finally he strayed in the 
direction where the divine Meletius dwelt; and as 
he turned his eyes upward he saw his son, who was 
leaning over the rail of a balcony. So he rushed to- 
wards him and dragged him away and brought him 
down. Then he brought him to his house where he 
beat him without mercy. As if this were not enough, 
he heated iron spits to a glow and placed them on 
his son’s hands, feet, and shoulders. Later he locked 
him up in a chamber and puta lock on the exterior 
of the door and then returned to Daphne. 

The great Theodoretus adds that he heard the 
father of the youth tell this story, who believed later 
when he was older and told it. The old man added 
the following: The boy was overcome with zeal 
and divine grace because of his confinement, and 
proceeded to shatter the idols that his father had 
gathered in the house and laughed at the weakness 
of the objects. Then he realized the seriousness of 
what he had done (the breaking of the idols) and 
feared what his father would do. So he began to 
pray to God that He would break the locks so that 
the doors might be opened, and added that these 
evil consequences came upon him for the Lord's 
sake. As soon as he said these words, the locks fell 
and the doors were laid open. Immediately then, 
he ran to his God-loving teacher who disguised him 
in women’s garments and kept him in her house. 
Later she brought him again to Saint Meletius. And 
Meletius sent him to Palestine by night and to the 
Bishop of Jerusalem. At that time the Bishop of 
Jerusalem was the great Cyril. 

Julian finally deceased. The youth led his father 
to the Faith, just as he himself told us even though 
he was an old man. He carried with him the vestiges 
of the wounds that he had received for the Faith 
of Christ. This youth led many more idolaters to 
the knowledge of the truth with his teachings, and 
with his virtuous life. He went to the everlasting 
mansions. 
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